The Third Wave: Movement of God or a Tsunami of Syncretism?

As a student of church planting and evangelism this writer relates to the little child trying to
jump the waves on the beach. Some waves lift and carry the child creating joy. Occasionally a
wave snatches the child and later releases him bruised and battered. In the Americas, especially
South America, a wave has embraced evangelical Christianity. It has provided excitement,
attracted large numbers of people, and reenergized flagging churches. The wave, commonly
known in North America as the Third Wave, has spawned debate. Proponents see it as the much
needed work of God. Opponents disagree. This paper will examine Third Wave theology
utilizing the writings of two of its best-known American proponents: C. Peter Wagner and John
Wimber.! Their hermeneutics and doctrines of pneumatology and soteriology reflect common
Third Wave positions. Has evangelicalism been lifted by a benevolent and needed surge of
God"s power or has | ttsulaeidEn snatched by a sync

Since its inception from the writings of Donald McGavran, the Church Growth Movement
has changed the landscape of American evangelicalism.” Many of the changes revitalized
plateaued or struggling churches and deserve praise. However, all is not well. The Church

Growth Movement wutilizes sever al principles i

'Ot her individuals may be influential in Thi
recognition is broad based among the rank and file pastor and laity. His name is rarely absent
from any work related to Church Growth.

2 In examining the Church Growth Movement the writer agrees with Gary Mcintosh that
numerous strands have developed in the movement. Some of which have little connection with

the original. Mcl ntosh states most of the cri
the movement rather than its core biblical values. This has happened in part due to the fact that
the term ,Church Growth®" has been broadened t

”

intended to i mply. However true tssmawhattheay be

maj ority of readers understand as Church Grow
prolific pen. See Gary L. Mclntosh, “Biblical
Third Mi Udureahaf Evangelism and Missigrspring 2002, pp 59-76.



Pragmatism as “the principle that demands res
results are recorded, the strategy is changedtoanothe r one t hat is eqdally s
Unfortunately, the definition of “sound theol
Peter Wagner, exemplifies the case in point. As a formative leader of the Church Growth

Movement , Wa g mdpractice hatirfleeredd thogsgnds af evangelical ministers,

including this writer.

In his introduction to The Third Wave of the Holy Spjrit C. Pet er Wagner st a
closing years of the twentieth century are seeing a major change in outlook sweeping across
traditional Christianity. An increasfng numb
Wagner i1identifies the Third Wave “as distinct
and second waves. They have to be similar because it is the same Spirit of God who is doing the
w o r Kn North America the Third Wave began in the 1980s. If anything, the Third Wave
increases emphasis on the dramatic manifestations of the two previous movements though many

of its participants, such as Wagner, reject Pentecostal or Charismatic titless®*Wa gner “s desi r e

evangelical acceptance of Third Wave pentecostalized theology is being realized as Laurence

% Elmer L. Towns, Evangelism and Church Growth: A Practical Encyclopgdentura:
Regal Books, 1995), 325.

* C. Peter Wagner, Third Wave of the Holy SpirfAnn Arbor: Vine Books, 1988), 13.
> Ibid. 18,

® Ibid. 15-18. It is the contention of this researcher that in spite of Wagner's semantics he is
a Pentecostal. The three “waves of the Holy
have differed in minor aspects, mainly in the area of emphasis. The two subsequent movements
have tried to improve their image and acceptance in the Christian religion by shedding earlier
labels. Perhaps, Wagner rejects the Pentecostal label for fear that it would limit his academic
viability.



Wood observes:

The greatest challenge ...t oday i s t h e pebtacostalizition @maayr d t he
Christian denominations throughout the world. By pentecostalization | mean placing the

categories of spiritual gifts, physical manifestations, and spiritual warfare (demon

possession) in the forefront of Christian meaning and miniskeynphasis added].’

C. Peter Wagner sees Christi dusinghjsststu@ci ng *“ &
in the Church Growth Movement, Wagner facilitated the rapid growth of the Third Wave in the
American church. Wagner's former faculty position at Fuller Theological Seminary bestowed
academic credibility and a platform that the
his ministry Wagner has undergone a dramatic shift in his theology. How does Wagner verify the
source of supernatural manifestat i on s ? What has become the auth

present theology? It is this paper“s thesis
demonic and elevation of personal experience has become a syncretistic faith comprised of
orthodox Christianity, spiritualism, and metaphysics more at home in Brazilian folk religions

than biblical Christianity.°Wagner “s sponsorship signals his act
writings of John Wi mber, whom K&amdgrstaadingThicdnsi der

Wave theology. ™

” Laurence W. Wood, "Third Wave of the Spirit and the Pentecostalization of American
Christianity: A Wesleyan Critique." Wesleyan Theological Journadl (Spring 1996), 110.

® Ibid., 117.

% Joseph A. Page, The BraziliangReading, MA: Perseus Books, 1995) Chapters 13-15
present an in-depthexaminat i on of Brazil s religious cultur:
understanding of Wagner s spiritual journey.

10°C. Peter Wagner, Confronting the Poweré/entura: Regal Books, 1996), 16.



Peter Wagner®"s background prepared him for
earned degrees from Fuller Theological Seminary, Princeton Theological Seminary, and the
University of Southern California, his South American mission experience left the greatest
imprint. He served in Bolivia with the South America Mission and Andes Evangelical Mission,
leading the Andes Evangelical Mission as associate general director from 1964 to 1971.*
Theologically Wagner espoused evangelical doctrines prior to his Third Wave conversion.
Il n fact, in 1970 Wagner identified syncretic
American church. This syncretism by accommodation was due to their shifting the primary
emphasiof the church from the gospel message to the social gospel.'? However, by 1988 John
Wimber noted:
Since 1980 | have noticed a dramatic transi
the ministry of the Holy Spirit .calbldical, he has
and theological convictions, convictions shaped during seminary studies, sixteen years on
the mission field, and many years as a faculty member at Fuller Seminary. His feet are
firmly planted in biblical orthodoxy, which makes his spiritual transition significant for you
and me.®
While it is true that Wagner has undergone a monumental shift over the span of his ministry, his

present position is not “ pl andmphabsesiadicallypalteb | i c a |

the doctrines of Soteriology, Pneumatology, and the primacy of Scripture.

1 Stanley M. Burgess and Gary B. McGee, Wagner, Charles Peter," in Dictionary of
Pentecostal and Charismatic Moveme{@isand Rapids: Zondervan Publishing House, 1989).

12 C. Peter Wagner, Latin American Theology: Radical or Evangelic&@rand Rapids:
Eer dmans, 1970) , 75. Wagner s cogmmesntSy nicmhm e€Ch s
could well serve as the guidelines for the evaluation of the Third Wave.

13 Wagner, The Third Wave9.



I n 1973 Wagner wrote, “ A-Pedtecastalsdveo mdignlly I was o
opposed divi ne “hreTad Third §vave af the Holy §pikiéagner further
describes himself duringthat per i o d, -befieving ewangelica ChBstiab rhirgster with
at |l east an average | éWalgnef “ maomkeOuidEwe i and spi
Pentecostals Are Comirsgund confessional. In 1973 he writes:

Instead of learning something new from the Pentecostals, many traditional churches did
their best to destroy or discredit the movement, particularly during the first half of our

century. Pentecostals werefrequent | v accused osincegsirifieaatp st eal i n
number of Christians, once they had the option, decided to leave their sluggish churches and
cast their |l ot with the Pentefostals, becau:

Later in the same text Wagner writes:
| must have suffered from a combination of incredulity, envy, and perhaps just plain
frustration at seeing those throngs of people gathering [for a divine healing campaign] . . . .
We accused our rivals of sheep-stealing and false teaching (although we were hard-pressed
when asked to explain . . . their heresy)."’

It would be frustrating for someone as driven to experience church growth as Wagner to have
people “cast their | ot with the Pentecostals.
affinity with the other end of the spectrum. His initial position became untenable in the face of
the numerical results of the Pentecostal methodologies necessitating a transition to a Non-

Pentecostal Pentecostalism, the Third Wave.

Wagner does not leave the reader to wonder why he changed his convictions concerning

the Pentecos t a | movement . He states concerning the

14 C. Peter Wagner, Look Out! The Pentecostals Are Com{@grol Stream, lllinois:
Creation House, 1973), 122.

1> Wagner, The Third Véve 21.
18 Wagner, Look Out, 31.

7 Ibid., 31.



action was,” and “IlI began to be aware of the
Latin America."®*He wrote, “When needy men andurckes men c a
that yours does not offer, when there is something good, and when it has biblical support, a great

deal of honesty and o'pHisnordsieameditlectaore fsrspponests c a |l | e d
of his theology. Yet, they forget his own warnings concerning the syncretism common in South

America.?

The Church Growth Movement's principle of g
his standard for orthodoxy. Wagner asserts,
today"s wor ldd biys nmaacnciof nepsatnaitei ons of supernatur a
change as a result of developing “church grow
so enthusiastic?®is that it is working."
Wagner "s attitude al so ehawmgédnt owdiodgkPeéemntt

experience, when E. Stanley Joif®aghealsdchium
growth interest and personal experience combined with a third and final element to promote his
Third Wave participation. His relationshipwi t h John Wi mber, “whom God

participant rather than a spect &tWagnerstatespr ovi de

18 Wagner, Third Wave 22.

19 Wagner, Look Out, 124.

2\Wagner, Latin American Theolog§Grand Rapids: Eerdmans, 1970), 75.
21 Wagner, The Third WavgeB7, 22, 87.

% bid., 22.

23 Ibid., 23.



“1 n t-gewentias) nedher of us knew anything about experiencing the miraculous power of
Go o’ ”

In1970Wagner argued against “allowing theol ogi
relative and passing sociological factors rather than beginning with and building on the objective
revel ation of God in His Word.” He stressed t
presuppositions of our age“ is not BiHowgverl ess t h:
since Wagner equates numerical growth with validation now his hope for world evangelization
rests in the pentecostalization of Christianity. Taking the Apostle Pet e r ‘rds as Msawn,
Wagner Wiintesjt“was God . . ., LinihgBiblgd’sThis t o ar
reverses his earlier stance on Latin American syncretism.

In The Braziliansloseph A. Page discusses the syncretic patterns of Brazilian religions.
One cannot read his chapters in “Part Four: S
orixas the beliefinher edi t ary and territorial spirits, a

recently a new dynamic is underway, as candbmbleand umbandaworshippers from the lower

classes have been abandoning their Afro-Br azi | i an faith to joi® Chris
I n the following chapter Page states, “Moreov
Protestantcongregat i ons ar e those of the “new Pentecost

**|bid. Footnot e 36 details a chronology that shows

2® \Wagner, Latin America 79-80.
26 \Wagner, Look Out, 171.

2" page, TheBrazilians 370.



inspiration from the Holy Spirit and speak in tongues but also perform cures and exorcisms and
preach here-and-nowself-i mpr ovement t hr ou ¢g®hPageconttidsy i dual i nit
The relationship between Brazilian Pentecostalism and Afro-Brazilian religious
beliefs is closer than one would imagine. Both share the same concept of the
supernatural, except for the Afro-Brazilians the orixasare deities, but for the Pentecostals
they are Satanic spirits. . . .The traditional Protestants originally tried to influence
Brazilian culture but failed, because they did not connect with the local ethos. The new
fundamentalists have adapted themselves to certain elements of Brazilianness and use
these links to attract converts.”®
Unfortunately, the adaptation blends pagan cosmology with financial based spiritual
blessings. Syncretic accommodation leads to theological error whether motivated by Liberation
Theology, social gospel, or numerical growth and should still be rejected by Wagner.

Wagner s writings reflect a tendency to whi

theological reflection. For exampclitea Wagner*
acceptance of t est esarthtberpreaehimg of Peber Javier Wasqeesand fett As | h
the presence of the Holy Spirit in the®boiste
Wagner continues, “Because | trusted John [ Wi

atVineyardChr i sti an Fell owship was auttWagmteird sNewub
extends beyond personal friends.

Wimber and Wagner share a high regard for Pentecostal theology. Since these two men
are so interconnected it is beneficial to examine Wimber. Wimber writes concerning his

pilgrimage to signs and wonders, “Their writ:i

? |bid., 372.
* |bid., 382-3.
%\Wagner, The Third Wave23.

%1 Ibid., 24.



that they had great theological insigtht, but
Wimber, like Wagner, does not offer any objective reasons for his acceptance of the faith

heal ers® teachings. His verification seems b
of my theological background, | was skeptical of their claims about healing. But because of their

undeniable growt h, | coufPdlndhtouwhi Wagmhee rhsofaim.d” Wi m
others is a commendable trait

, 0t can be a sn

illustrates the danger.

Wayne Grudem credits Wimber for shaping hisunderstandi ng of t he “power a
the Holy Spirit* However, Mi chael Green states that Wi m
mi sunder stood . : .he i s not a systematic the

but “not a pr ofersa sVimbenfauhdedthihosmdenongnatianrbaset on his
experienced-based theology, which is suspect due to his inconsistent accounts of his charismatic

involvement.®

32 John Wimber, "Power Evangelism Definitions and Directions," in Wrestling with Dark
Angels C. Peter Wagner and F. Douglas Pennoyer, eds. (Ventura: Regal Books, 1990), 15.

33 John Wimber and Kevin Springer, Power PointgSan Francisco: HarperSanFrancisco,
1991), 165.

3 Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctr{feand
Rapids: Zondervan, 1994), Dedication page. Also, Are Miraculous Gifts for Today? Four Views
(Grand Rapids: Zondervan, 1996), 15. Grudem was a member of the Vineyard from 1989-1994.

SWimber, Power Pointsix, X, xi.

®*Int he early 1960s, prior to her conversion
in her | ife” resulting from her visit to her
forgiven. She also realized their marriage was under demonic attack. Wimber's acceptance of the
validity of his wife's experiences raises questions concerning Wimber's Soteriology,
Hamartiology, and Pneumatology. Wimber's credibility suffers when he relates that in June
1964, prior to his conversion, he prayed in tongues for his son, immediately healing him of
severe bee stings. During this period Wimber and his wife attended a charismatic Bible study.
His wife rejected the charismatic gifts after an in-depth study. These occurrences convolute



Wagner placed himself under John Wi mber s m

theirper sonal relationship. When Wagner asked L
and his false reports,” Wagner displFayed a di
Wagner has been described as *“ an wondauthaityi ty on
on church growth,” and “a dominant %Thimce.” He
Rainer states, “Wagner provided the personal
Wi mber"s Pentecost al p-sixtieg he watotedKathryin Kutmledn onn e . | n
television ultimately endorsing her. He stat

This is not to bel nistryt $ineethit &inbe hhavg comekowadpreciatea n “ s mi
and learn from her . . .. She never claimed healings came from herself; she always gave God the
glory. Considering Wimber's exposure to Pentecostalism in the 1960's it is hard to accept
Wagner'sclaimthat , i n spite of his healing by Jones,
anything about experiencing the miraculous power of God [inthemid-s event i es] . ” Wi mt
creates confusion by stating, “1 mustithr emind
experience or understanding of the sort of things that began to happen. What happened could not
have been | earned behavior [speaking of the ,
signs and wonder s mini st r yxperiehced¥harismaticby hi s own
phenomena at least fifteen years prior to the 1979 Vineyard service.

Actually Wimber adds further confusion to his charismatic chronology and theological
journey by relating how, pri or dHolySpiitwhile God *
s | e e pnd thagh&r arthritic shoulder was healed by Wimber's touch while he slept. In 1977

Wi mber admits that, “I had seen there was no
gospel] was bringing it to the center of myattenti on. ” Thi s runs counter to
which Wimber expressed disappointment in not witnessing the miraculous in his first post-
conversion visits to church. He relates, “1 w
don"t undeuptdndgsl fgavehis. | gave up my car
do it. When | worked for the devil, |l got to
to do what Jesus did.” Contrary to twi mber and

spontaneous incident but rather the implementation of over a decade of Pentecostal experiences.
See Wimber, Power Points22, 18. Power Healing 3-5, Wagner, Third Wave 23. Hanegraff,
198. PowerHealing 31, 32, 46. And *“ | ningt, ABENeMa193. of God

37 Perruci Ferraiuolo and Paul Carden, "News Watch: Where are They Now? A
Televangelist Update,” Christian Research Journgtall 1994:7-8.

%8 Burgess, "Wagner, Charles Peter;" C. Peter Wagner, Your Church Can GroyGlendale:
Regal Books, 1976), 7; Thom S. Rainer, The Book of Church GrowtiNashville: Broadman and
Holman, 1993), 61.
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of evangel i ¢Heisaxharei nernber afithe Amgricah Society for Church

Growth. At Fuller he exposed over 1500 ministers to his paradigm through the Doctor of

Ministry program.*® His earlier writings were both helpful and commendable gaining him

prominence in church growth circles. He states,“ | have had the privilege

|l eadership circles of worldwide é&\Hawewrel i cal C
Wagner “ s meatadoubt uppnhie asademic credibility.*? His fixation on the

demonic, focus on numerical results, and his unquestioning acceptance of testimonies fitting his

paradigm falls short of responsible scholarly standards.

At | east three areas of Wagner s theology al
Demonol ogy. A st u d yrobtehatic\bezagse of his'fosusonthee ol ogy i s
pragmatic el ements of church growth. He does

is to world evangel i s fTherefavethis piedternedl hevlogprhustbeor t he
gathered from among his writings.
Wagner utilizes an experientially driven hermeneutic. Wagner believes that charismatics

have a more evangelistic approach to the Scriptures and sees the manifestations of Acts as

% Rainer, 57.
0 Towns, 403.
*1 \Wagner, Confronting Powersl4.
“Wo od, L a uThidiave of the Spirit and the Pentecostalization of American
Chri stianity: A Weskeyan FhaotogicdlrJaumal (pprimg 1996), 135.
“What is appalling is the careless manner in which the word research, is used. Wagner speaks of
his alleged research into the reports of healing and demon possessions, but there is no evidence
of research other than his own uncritical opinions whichheof f er s wi t hout adequat

3 |bid., 47.
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normative for today.** In his search for validation of his biblical interpretations, Wagner accepts
other sources as authoritative. The apocryphal book Acts of Johrdescribes power encounters by
the Apostle John in Ephesus. Wagner asserts,
doubts that the supernatural powero f God conti nued af t®Hedosshe days
not explain how this book answers the critics
with canonical texts.*® The supernatural accounts are seemingly accepted at face value.

Wa g n e r “tisal cencdusianseappear based more on conjecture than scholarship. In his
passage on Euodia and Syntyche Wagner writes:

Few commentators have recognized the high probability that Euodia and Syntyche of the

church at Philippi were two of Paul's personal prayer partners . . . | quote these recognized

biblical scholars not to pretend I am writing an academic monograph, but only to lend some

credibility . . . I suggest a substantial possibility that Paul is implying these two women —

,did spiritual warfare on m behdfé[emphasis Wagner's.] . . . If nothing else, it helps me

suppose that the apostle Paul would understand and approve of what | am trying to say

[emphasis added].*’

Wagner s specul ation continues whermrishke st at
intercessor . . . . That sounds like the kind of assignments intercessors . . . receive from God."*®
With the elevation of experience, Wagner acce

as a normal continuation of Acts instead of seeingauniqueness in Christ®s or

ministries. Apparently, Wagner does not consider the canon of Scripture closed. Laurence Wood

* Wagner, Third Wave 17, 29.
* Ibid., 82.

%8 Ken L. Sarles, review of The Third Wave of the Holy Spiriby C. Peter Wagner,
Bibliotheca Sacrd47 (January-March 1990): 111.

4" C. Peter Wagner, Prayer ShieldVentura: Regal Books, 1992), 36-7.

“8 Ibid., 55.
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identifies the danger of Wagner®s practice. H
method of interpretingtheScr i pt ures is | i*eralism to the cor e
Several of Wagner®"s statements clarify the
two gifts | do add to the biblical list are exorcism (which might better be called deliverance) and
intercession. Amajorreasonf or doing this is tha¥Thikpoditianve see
is in harmony with Wagner " s a°kHebelievesthetat “ mi ni s
“Paul s theol ogy was erpecgehcednbwhat he dicbtlartirehd 1 n what
rabbinical training [emMphasis Wagner “s]."
Peter Wagner has a high view of the ministry of the Holy Spirit as a church growth agent
or tool . He cl aims, “The basic dynamic behin
of t he H3BaptismSvjshithe oty Spirit “releases a spiritual power for Christian life
and witness that other Christians do not have
testimonies.”>
According to Wagner, Pentecostals, whether they are traditional, charismatic, or Third

Wave are more open to the Holy Spirit. Therefore, they are more effective evangelists, and

experience personal and church renewal contrary to non-Pentecostals.>® This air of spiritual

49 Wood, 127.

>0 Ibid., 44.

> Wagner, Confronting Powers4.
> Ibid.

>3 Wagner, Look Out!,29.

** Ibid., 34.

% Ibid., 164-5.
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superiority is reminiscent of the attitudes displayed by some Charismatics of the second wave. In
Look Out! The Pentecostals Are Comifiggner rarely considers theological liberalism, lack of
contextualization, or carnality in church as reasons for lack of church growth insteadWa gner “ s
solution to world evangelism is the Pentecostal movement and charismatic activity now under
the banner of the “Third Wave.”’

Wagner does recognize the Holy Spirit and preaching, but his writings focus on signs and
wonders, or demons, or some other interest rather than the Holy Spirit. Demonology dominates
Wagner's soteriology. Most evangelicals affirm that spiritual warfare exists and Christians must
pray for the lost. Yet, Wagner maintains an unbalanced emphasis on the demonic.>® Wagner
contends that the world is subdivided into demonic “ f e ukihgdénis (Daniel chapter ten)
making power evangelism a necessity.>” Wagner agrees with the Roman Catholic priest, Tom
Forrest, Nwlgmandwad n dceer,s “wer e namvetaslsofesangglizaiion, Jesus”
how much mo rAnglieoMichael Harpuesr? "¢ oMiraclesrhap,people believe.”®
Wagner s Third Wawd veo tCarriisltag yhs\theptoe ri rew pl a

healing for the unsaved is as bait. It attracts their attention to the power of Christ, who can also

save” Ho we v er , siwfitings\sse gny iadication, soteriology has taken a back seat to

% Karl Barth, Church Dogmatics\Vol. iii, 3, G.W. Bromiley and T.F. Torrance, eds.
(Edinbur gh: T. &T. CThawverkthing iviick tBe demondade Waiting“for,
especially in theology, is that we should find them dreadfully interesting and give them our
serious and perhaps systematic attention.”’
>" Wagner, Third Wave42.
> Ibid., 92.

> Wagner, Look Out, 129.

14



the miraculous. The bait has become the focus. As he af f i rWwWeshet he st at e m
Pentecostals, can cure your mother.”®

Wa g ns€hristians are constantly oppressed, possessed, and tormented by demons. One
example among many is Phyllis, wife of a doctoral student at Fuller who had spent several
months in India. After Wagner failed to heal Phyllis of an ulcer his wife, Doris [who has the gift
of e x o geotly ®itrfilm]y puShed me to one side. The Spirit of God had indicated to her
that she was to take a different approach. She told Phyllis to look into her eyes and almost
instantly she locked horns in the unseen world with a demonic spirit that she knew Phyllis had
picked up through a curse while in India.”®* A similar incident is related in Warfare Prayer

God told them [two intercessors] that Juana Fransiscol's attack was due to the invasion of a

voodoo spirit. Philippine voodoo had been spoken against the group and God had pulled

back the protection enough to let the afflicting spirit reach the intercessor, much as He had

allowed the enemy access to Job."
Wagner shows admiration for modern day power encounter practitioners while revealing his
rather low esteem for Paul when Wagner deals with his current interest, demons, and their effect
on Paul in Athens:

Then a funny thing happened to Paul in Athens. He deviated from his tried-and-true

evangelistic strategy . . . Why Paul accepted their [the territorial spirits] challenge to do this

is not clear, but it is not beyond reason to suspect that some sort of powerful and perverse
spiritual influence might have been at work.*

* Ibid., 128.
%1 Wagner, Prayer Shielgl45.

%2 C. Peter Wagner. Warfare Prayer: How to Seek God's Power and Protectiohén t
Battle to Build His KingdoniVentura: Regal Books, 1992), 43.

% Wagner, Confronting the Power£06-0 7. Wagner counts Paul “s t
failure without explanation. However, Acts 17:32-34 relates that some mocked, some were ready

to hear more, and some joined with Paul and believed. This does not appear to be a failure.

15



Wagner never doubts Wimber and other charismatic leaders, but Paul was obviously duped by

demons, although the Scriptures fail to suppo
Paul because at Ephesus he returned to power evangelism.®* Wa g nséocué on demonology has

seemingly supplanted the church growth principle of receptivity.

Wagner demonstrates a proclivity for the extreme. His unabashed acceptance of power
encounters such as t he “showasldepantuge franfabataited Ber mu d
Christian theology. Wagner af f i stmdogidelendensindiig ofithe danhohic:

As an Anglican he is very much in tune with the power of God channeled though the

sacrament of the Eucharist. In 1972 McAll and his wife were sailing through the Bermuda

Triangle, knowing that many ships and airplanes had disappeared in that area without a

trace, and thinking that such a thing could not happen to them. Itdid .. .. fortunately they

were rescued. McAII discovered through research that in the Bermuda Triangle the slave

traders of a bygone day, in order to collect insurance, had thrown overboard some two

million slaves. Sensing the leading of God to do something about this, McAll recruited

several bishops, priests and others throughout England to celebrate a Jubilee Eucharist. The

stated purpose was to seek the specific release of all those who had met their untimely

deaths in the Bermuda Triangle. Asaresultthecurs e was | i f t e dromtheMc Al | r

time of the Jubilee Eucharist until now- five years no known inexplicable accidents have

occurred in the Bermuda Trian g PP e . ©

Contrary to any standard evangelical affirmation of the authority of the Scriptures,

Wa g nséernieneutical matrix of personal experience and Third Wave theology eviscerates
scriptural authority. Shipwrecked on his voyage to Rome Paul suffered a snakebite while
ministering to hisfello w p a s s e nsgvera dses not méwod demons as responsible for
the storm,sh i pwr ec k , or swodl ks kcking inErucial lareas or dSrmrd &re not
as instrumental as Wagner would have Christians believe (Acts 27-28). If power evangelism and

prayer warfare is so important, why does God's inspired word only state that Euodia and

Syntyche *“l abored with me [ Paul ] in the Gospe

% Ibid., 207.

% Wagner, Dark Angels83.
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effective executionofthe Gr eat Commi ssi on does not depend
encounters.” Or, the Dbiblical writers | eft ou
commands. The former agrees with the first nineteen hundred plus years of church doctrine. The

latter can not be avoided if Third Wave theology as espoused by C. Peter Wagner is correct. To

depend upon conjecture, speculation, and 1 mpl
scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction,

and for instruction in righteousness. That the man of God may be perfect, thoroughly furnished

unto all good works (2 Timothy 3:16,17).”

Wagner s Third Wave intertwines Prnoaumatol og:
theology consisting of demons, curses, and enslaved souls dead and alive with God requiring
exorcisms to “release” the dead. The New Test
focused on the proclamation of the kingdom. Jesus did not use signs and wonders to draw
crowds. Whether it was the woman with the issue of blood or the Gadarene demoniac, the

“power encounters were incidental to Jesus*®
unscriptural. Wagner readily accepts the testimony of demons. He agrees that, “Every time the
words of a demon are recorded in the New Testament, they speak tHenbpithsis
Wa g nsk” ¥ Mowever, Jesus identifies Satan as the father of lies (John 8:44).

Jesus did not commit Himself to the crowds because he knew their hearts. The people were
only interested in the signs (John 2:23-2 5 ) . I n f aWanywilldagte Mesin ttetaay,d , “
,Lord, Lord, have we not prophesied in Your name, cast out demons in Your name, and done

many wonder s i n ryloylldeclatedorthent, I'neveh knav ydu;ldepart from

Me, you who practice lawlessness (Matthew 7:22-2 3 ) Superhatural power does not, in and of

% Ibid., 69.
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itself, validate the source. Jesus warned hisfollowe r s concer ni nforfailshe mir acu
christs and false prophets will arise and show great signs and wonders, so as to deceive, if
possible, even the elect (Matthew 24:24). ”
The Apostles continued the biblical pattern. Signs and wonders were secondary to the
gospel proclamation. The Holy Spirit empowered men who were conscious and cognizant of the
Spirit's filling as Paul epitomizes (1 Cor. 14:32). Paul's ministry was not noteworthy for signs
and wonders. Paul faithfully proclaimed the gospel and was used by God to shape the fledgling
church by his theological and practical epistles. (2 Cor.6: 4-11) Paul utilized spiritual gifts, but
remained focused on the Giver. (2 Cor. 12) Pa

only, but also in power requi rmewsthod f f i r mati on

demanding “signs and wonders.” (1 Thess. 1:15)
| n Wasgheobgy Christians are pitiful and helpless creatures that can only be delivered

by Third Wave prayer. Wagner professes orthodoxy. However, it is more experiential than

biblical.®’ Wagner s ment or , J o htiswhst onetadelsrpractics to thebretisat,

you find out what people truly believe.”® Wa g n e r * sevea @thedlogyrthat is far from

orthodox. This is seen in his hermeneutics, pneumatology, and demonology. Wagner declares,

“Christianit y i s gr owi n g He,attributes thts §rowth o the Thial Wave. ”
Based on his writings, it appears that Wagner validates his aberrant theology, not on

scripture, but on personal e X p lercad aecaptanee gestsa nd  pr

|l argely on C. Peter Wagmeh "Gr pgwtomoNMo wermevn tt .h i We

®” Wagner, Look Out!,128.

% Wagner, Dark Angels39.
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pentacostalization rests upon his South American ministry, and reflects Brazilian syncretic
characteristics.
Unfortunately, due to the unintended, but still disastrous, marginalization of scriptural
author i ty and t he Thi r df CANgian théolsgy as @emonstraedbpC. et at i on
Peter Wagner it appears the child has been snatched by a riptide of tsunamic proportions and
ultimately will be harmed. T h e | e s s o 1 paradfgm S\ ig theampdrtance of
maintaining a doctrinal standard anchored in orthodox Christianity. Our desire for world
evangelism and church growth must not cause our sacrificing the authority of Scriptures on the

altar of personal experience or adapting doctrines to suit pagan worldviews.
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