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Transforming Power and Comfort: The Puritans on Adoption

Joel R. Beeke
AWe have enough in us to move God to correct
therefore exalt free grace, begin the work of angels H#ess him with your praises who
hath blessed you in making TfTbomastMatscthsons and

ThePuritans have gotten a bad press for their supposed lack of teaching on adoption, that
is, the biblical doctrine thateverytruéd@ i st i an i s Godoés adopted cf
excell ent chapter tit |KeavingGo&lolnPackenwriteGod, 0 i n
AThe Puritan teaching on the Christian 1|ife,
deficienbo n  a d & ntis aherwise fine article on adoption, Erroll Hulse asserts
that Athe Puritans did |ittle in exploring t
t h e ¥ Staterfents such as these promote the familiar comment that adoghien is
neglected aspect in thRairitanordo salutis.
The evidence suggests that adoption, though not developed as thoroughly as
several closely knit doctrines such as justification, sanctification, and assurance, was
certainly not a neglected topic among the Puritans. William Ames, asdvatson,
Samuel Willard, and Herman Witsius gave it ample treatment in their systematic
theologie® Witsius devoting 28 pages to it in Alike Economy of the Covenants
Between God & Ma.
William Perkins, often denominated the father of Puritanism,esdés various
aspects of adoption at some length in at least nine different places in his’ W\tiam
Bates, Hugh Binning, Thomas Brooks, Anthony Burgess, Stephen Charnock, George
Downame, John Flavel, Thomas Goodwin, William Gouge, Ezekiel Hopkingargd
Leigh, and John Owen all provide some treatment of the siftbier Puritans, such as
Jeremiah Burroughs, Thomas Cole, Roger Drake, Thomas Hooker, Thomas Manton,
Stephen Marshall, Richard Sibbes, John Tennent, and John Waite, preached one or more
sermons on adoptioh.
So significant was the Puritan emphasis on adoption that the Westminster Divines
were the first to include a separate chapter on the subject of adoption in a confessional
statement: the Westminster Confession of Faith (chapter 1&@)_8iger Catechism (Q.



74) and the Shorter Catechism (Q. 34) also addressed it, as did numerous commentators
of the Westminster standards ever sifiost importantly, some Puritans wrote entire

treatises on adoption, including:

- John CrabbA Testimonyoncerning the VVorks of the Living God. Shewing how the mysteries
of his workings hath worked many wayes in and amongst mankind. Or, The knowledge of God
revealed, which shews the way from the bondage of darkness into the liberty of the Sons of God.
- Simon Ford,The Spirit of Bondage and Adoption: Largely and Practically handled, with
reference to the way and manner of working both those Effects; and the proper Cases of
Conscience belonging to them both.

- M.G., The Glorious Excellencie of the SpiritAfioption

- Thomas GrangeA LookingGlasse for Christians. Or, The Comfortable Doctrine of Adoption.

- Cotton MatherThe Sealed Servants of our God, Appearing with Two Witnesses, to produce a
WellEstablished Assurance of their being the Children efLtbrd Almighty or, the Witness of the
Holy Spirit, with the Spirit of the Beleever, to his Adoption of God; briefly and plainly Described.

- Samuel PettoThe Voice of the Spirit. Or, An essay towards a discoverie of the witnessings of the
Spirit.

- SamuéWillard, The Child's Portion: Or the unseen Glory of the Children of God, Asserted, and
proved: Together with several other Sermons Occasionally Preathed.

Sadly, none of these books have been reprinted, which, in part, serves to promote the
misrepraentation that the Puritans rarely addressed this subject.

Then, too, Scottish and Dutch divines of Puritan persuasion also wrote at length
on adoption; for example, John Forbes, a Church of Scotland minister who spent most of
his pastoral years in the terlands, wroteA Letter for resolving this Question: How a
Christian man may discerne the testimonie of Gods spirit, from the testimonie of his owne
spirit, in witnessing his Adoptiol!.Thomas Boston devoted forty pages to the subject of
adoption; Wilhémus a Brakel, twentjive pages:

The Puritan bibliographical materials recorded in this introduction amount to
approximately 800 pages of writing on the doctrine of spiritual adoptias.far as |
know, no one to date has recognized the significanuatraf work done by the Puritans
on this subject, nor has anyone ever done a study on it. This article only begins to redress
this neglect by letting the Puritans speak for themselves, for the most part. Throughout, |
show how Puritanism recognized adoptié s-redclaing, transforming power and

comfort for the sons and daughters of God.

Greatness and comprehensiveness of adoption, and its relation to soteriology



The Puritans were fond of stressing the transforming power, superlative value, and
surprisirg wonder of adoption. They spoke often of its greatness, excellency, dignity, and
comprehensiveness.
William Perkins said that a believer shou
be greater than being At he e]thetodneofthe hei r e o
greatest Potentate may be the childe of wrath: but the child of God by grace, hath Christ
lesus to bee his elddstother,with whom he idellow heirein heaven; hee hath the holy
Ghost also for hisomforter,and the kingdome of heauéor his euerlasting
i nher iRernkiensdo | amented how few people realiz
preferments men will stand amazed; but seldome shall you finde a man that is rauished
with ioy in this, tthat hee is the childe of
Spiritualadopti on i s the comprehensive apex of
often shared the apostle Johnés sense of awe
|l ove the Father hath bestowed upon us, that
3:1).Whata stupendous wonder adoption is! Wil hel
being a child of the devil to becoming a child of God, from being a child of wrath to
becoming the object of Godés favor, from a c
all thepromises and a possessor of all blessings, and to be exalted from the greatest
misery to the highest felicify this is something which exceeds all comprehension and all
adoration. o
And how comprehensive adoption is! Most Puritans place their treatihent o
adoption in therdo salutisbetween justification and sanctification, following the order
set forth by the Westminster divines. Logically, that makes considerable sense, given the
inevitable ties between justification and adoption, and sanctificatda@option, as we
shall see shortly. Other Puritans, however, have pointed out that though adoption can at
times be viewed as one aspect of salvation, or one part ofdbesalutis at other times
it can be understood best as comprehending all of slotgyid=or example, Stephen
Mar shall writes, fAThough sometimes in the ho
Priviledges, yet very frequently in the Scripture all the Beleevers do obtain from Christ in
this world and the world to come, here and &rmty, all is comprehended in this one,
That they are mad#&MarkBaédaChi gdesnoof tBGodi e se¢



know not how often the whol Covenant of Grace is expressed in thatlwdaltdhe their

Fat her, t hey s bradsideré&phesins &:5, helsays, ehere Baul
comprehends all of s alhavang predestindted ostathei s one ex
adopti on U €leadyhthelPdritarsmscribed a lofty and comprehensive place to

adoption in their soteriology.

Adoption compared in the two testaments

The Puritandelievedthatt he met aphors of fAadoptiond and i
believers of both testaments, but that only in the New Testament did the transforming

power of adoption come to the fore. Hermangaiig, one of the clearest on this point,

stresses that believers in the Old Testament era were also regenerated, betrothed to
Christ, and adopted to become sons of God. F
children of God. Elihu, who was not ofetipeople of Israel, called Godi s F &éther . 0O

the clarity on the adoption of Old Testament believers compared to New Testament
believers varies as much as #Athe light of th

Witsius goes on to say that believers undeQlteTestament were children
under the fAseverity and discipline of tutors
born, and Il aid them on their shoulders. o Con
subject to the weak and beggarly elements of the wartltllike children, to be engaged
all the day in the trifling ceremonies of the Mosaic institution, which were, in a manner,
theplayt hi ngs of the church. o6 Compared with New
taught | i ke infants,nfioswhoihoetobandgexpepéti ¢woc
Afamiliarityo with their Father. They were n
compelled to live under types and shadow by sacrifices and offerings in the land of
Canaan which served as a rather obscure pledge bé#awenly inheritanc¥.

New Testament believers bask in the sunli
grace and | iberty merited for them by their
elder brother, having taken upon him human nature, had vikitebwer world, and
freely undergone a state of various servitude for us, he brought us into true liberty, John
viii. 36. removed the tutors, [and] blotted out the hamding of ordinances, which was

contrary to us. 0 He nfioswe cbrreitn gcso uunss eilnst,o0 tshheo w-



by showing us Himself (John 14:9), and makes us into a royal priesthood (1 Pet. 2:9). He

calls us fAdirectly to an inheritance of spir

unt o us a kingdonmo s( Laurkee n202w 2i%)mi nBeenltileyv and

t he s on ¢lJahh 3:2); asdsaiah had prophesied (Is.-5§:4nd the Holy Spirit

witnesses with their spirits that this is so (Rom. & 6% God consciously becomes their

per sonal Fathéeyoandmehbgecidhmes Godds new covV

representing the family covenant to which He binds Himself on behalf of His children, so

that they now have | iberty to cry, AAbba, Fa
Galatians 4.4/ t e a c hvieen the flllreess offihe tim&as comenpamely,that

appointed time(till which the children were to be under tutors, ver.Gogd sent forth his

Son to redeem that were under the lagtfing them free from the use of ceremoraes|

that we might rE€beyverkdead@ppitomdm.iont o Chr i

provided for by the testament of Christoés bl

world, so that every crumb of bread believers receive, every aspect of creation they

observe, and every act of providence carried stiftes of the love of the Father and of

their own good. To this spiritual kingdom entered into by adoption belong victory over

sin, the bruising of Satan, inestimable riches, peace of soul, joy in the Holy Spirit, and

boldness in Christ (Eph. 3:15).

What adoption is not
To more preciselgnalyzethe Puritand8 t e a c &doptiog,st is advantageous to first

consider what they thoughtioptionis not.

Adoption is not regeneration
We are prone to treat regeneration and adoption as synonymousebecageneration
the Christian is someone born from above. Adoption, at first glance, seems to be another
way of describing the consequences of that new birth. The Puritans assure us, however,
that this is not so. These are two distinct blessings, thalligio are born again are
adopted, and everyone who is adopted is born dgain.

Regeneration and adoption deal with two different problems. Adoption deals with

our status. We are by nature children of wrath and children of the devil; our status is one



of alienation and condemnation. Because of theesimoving and heavemeriting work
of Christ, our whole status changes so that we are now called the children of God.

I f in adoption we would receive only
children, somathing would still be missing. The adopted child retains the nature of his
biologicalparents he doesiotassumehe nature of the adoptive parents. God, in His
amazing grace, not only gives us the status and privileges of being His children by
adoptionbut He also gives us ti&pirit of sonship as a witness to our adoptiwhich
abides within us by Spiritvorked regeneration. The Holy Spirit implaatsiew natre
within us.

Regeneratiorthen,deals with our nature, those sinfdarts of ours that drk
iniquity like water. God changesir sin-loving personalities by the new birth. In other
words, after changing ostatus and adopting us intbs family asHis sons God will not
allow us to gaon behaving like children of the devil. ldasureshat wecannotdo so;He
gives us the nature and likeness to match our sonship by #&birtfabove. Our title as
fia son of Godthen becomemtimatelyrelated to oupwn experience. We are not what
once we wer¢l John 3:9)God has done what rmuman father@d mother can do when
they adopt a childl change theersonality and the nature of the child tlneye adopted
so that it is likeheirs. But Goglin regenerationhas allowed i borrnagainchildrento
become partakers of His olaving, holy nature as theFather in heaven.

In short, the Puritans taught that regeneration and adoption are to be distinguished
in several ways. Here is a summary of points made by Thomas Manton and Stephen

Charnock:

- Regeneration brings us to close with Christ; adoptionesatie Spirit to abide in our hearts.

t

h e

-Regeneration is the Spiritdéds renewing,; adoption,
Spirit builds a house for Himself; in adoption, He dwellsinthe hduses c h | i ke bees t hat

make theircellsand t hen dwel | in them. o

- Regeneration is not conditioned by faith; adoption is.

- Regeneration enables us to believe unto justification and adoption.

- Regeneration engraves upon us the lineaments of a father; adoption relates us to God as our
Father.

-Regeneration makes us Godébés sons by conveying

keeps us Godbés sons by conferring the power
- Regeneration makes us partakers of the divine nature; adoption makes us partakeds/iofeth
affections.

- Regeneration affects our nature; adoption, our relationéhips.
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Adoption is not justification
Justification is the primary, fundamental blessing of the gospel; it meets our most basic
spiritual need forgiveness and reconciliatianith God. We could not be adopted
without it. But adoption is a richer blessing, because it brings us from the court room into
the family. fAJustification is conceived of i
Justification sees God as a judge, adoptioa s a** f at her . 0
Justification and doptionobviously have much in common. The Puritans taught
that the status of adoption, like justificatianan actather thara processContrary to
Robert Bellarmine and Roman Catholicism, this act is administgredputation, not
infusion?? It is punctiliar not linear.Believersare notprogressively adopted, becoming
more and more the children of Gadloption is no more subject to degrees than
justificationis. When sinners believe, they are made full childve@od, and remain
such.Justification declarethemto be righteoud in a momentTheybecomeHis
children, sons and heirs of God, joiirs with Christ
When an attempt is made to pinpoint more precisely the relationship of
justification and adoptiorthree viewpoints surface among the Puritans. The first,
represented by Wilhelmus a Brakel, says that since justification includes not only a
negative aspect of acquittal from guilty and punishment, but also a positive aspect of the
bestowal of the rightof t er n a | l'ife, in which Godbés child
is best seen as being included in the positive side of justification. Hence, justification
includes spiritual sonship.
The second position, represented by Thomas Ridgley, a moderateisIdlest
known for his exposition of the Westminster Larger Catechism, is that adoption is
included in justification from one perspective but not from another. Ridgley maintains
that adoption can be reckoned as a branch of justification in some regpeatbranch
of sanctification in other respects. He wr it
immanent act in God, whereby the elect are considered, in the covenant between the
Father and the Son, as in Christ their federal head; they aredheidered as the
adopted children of God in Christ. Accordingly, when described as chosen in Christ unto
eternal |l ife, they are said to be o6predestin

justification and adoption, Ridgley adds, are received by.f@ththe other hand, if



adoption is viewed from the perspective of t
heavenly inheritance, which includes fibeing
his children, consisting in humility, heaventyindednesdpve to him, dependence upon
him, a zeal for his glory, a likeness to Christ, a having in some measure the same mind in
us which was in him, it in®this respect agre
Third, the majority of the Puritans support the position of thetWimster
Assembly, stressing that justification and adoption, though intimately related, are two
distinct privileges and ought to be handled separately in theology. For example, in
expounding the Shorter Catechism, Samuel Willard emphasizes that thel8élg
distinguishes justification and adoption in Romans 8:14ff., Ephesians 1:5, and elsewhere.
Scripture makes plain that it is one thing to be judged righteous and another to be placed
among Gododés children; fAone tadmothergodospataave God
Father, o with all the | ove and legalre that t ha
relationship; adoption, personalrelationship.
These three positions, practically speaking, are not far removed from one another.
Theologically however, the second, and especially the third, are prone to accent adoption
more biblically Though both justification and adoption are forensic conéefite
former derived from the realm of criminal law and the latter from familyldleir
practical ouvorkings differ substantially. Justification in abstraction from adoption
leaves us with a rather bare, legal concept, though, of course, the privilege of having our
sins forgiven and being made acceptable to God must never be underestimated. But
adoptionenlarges our understanding of what it means to be acceptable to God. We are
acceptable not simply as moral agents, but as the Hmegyers of our Father who are
being subjectively conformed to Christ. We are acceptable as sons of God who have the
privilege of calling God our Father and bearing the responsibility of serving Him as His
children.
Subjectively, of course, believers grow in the knowledge of their adoption, as will
be considered in more detail bel6%Thus, the Puritans taught that adoptiorits
objective di mensi on, related to the believer

and complete; in its subjective dimension, r



sanctification, there is a growing awareness of its privileges, re$dres, and

applications.

Adoption is not sanctification

Thomas Brooks asserts that sanctification i s

sonship (John 1:12; Rom. 8:17). He writes, 0

wrath thou art beame a child of God, a child of love; and of an heir of hell thou art

become an heir of heaven; &nd of a slave, th
The Puritans would resonate well with J.|

Asi mply a c¢ on sourdiltaleaelationship with God, into which thdé gospel

brings us. It is just a matter of the child of God being true to type, true to his Father, to his

Saviour, and to himself. It is the expressin

ofbeily a good son, as distinct from? prodigal
Through sanctification the believer is brought into a fuller experiential awareness

of his adoption. He learns to grasp more fully what adoption is, and learns to live out of

its wonders.

The Westminster Assemblyds definitions of ad
The Westminster Assembly, whiacludedscores of Puritan®ffersthree formal

definitions of adoptiod a basic definition in the Shorter Catechi@mreafter SG)an

intermediate defitiion in the Larger Catechisthereafter LC)and a more

comprehensive definition in the Confession of Féitéreafter WCF)

Shorter Catechism, Q.3&dopti on i s an act of Godobs fr
received into the number, and have a right itthal privileges, of the sons of God.

Larger Catechism, Q. 74Adoption is an act of the free grace of God, in and for

His only Son Jesus Christ, whereby all those that are justified are received into the
number of His children, have His name put upanththe Spirit of His Son given

to them, are under His fatherly care and dispensations, admitted to all the liberties
and privileges of the sons of God, made heirs of all the promises, and fellow heirs

with Christ in glory.

Confession of Faith, Chap. 12il those that are justified, God vouchsafeth, in
and for His only Son Jesus Christ, to make partakers of the grace of adoption, by



which they are taken into the number, and enjoy the liberties and privileges of the

children of God, have His name put ugbem, receive the spirit of adoption,

have access to the throne of grace with boldness, are enabled to cry, Abba, Father,

are pitied, protected, provided for, and chastened by Him as by a Father: yet never

cast off, but sealed to the day of redemption;iahdrit the promises, as heirs of

everlasting salvatiofy.

Several significant points may be made r e
work on adoption:

First, how intriguing it is that the Westminster Divines, often accused of being too
scholasticm their theologyprovided t he Chr i sti an churchés fir s
formal articles on adopti@ one of the least scholastic doctrines of the Christian faith!

Why the assembly decided to allot adoption a sephratisis not clear. Both the

published and unpublished minutes of the Westminster Assembly tell us no more than the
basic dates and facts that it happeffeRierhaps the Divines were motivated by a growing
awareness of the scripturalness and importance of adoption both doctrinally and
experientially as it relates to justification, sanctification, assurance of faith, perseverance,
and other ancillary doctrines.

Second, there are good reasons for the We
adoption, including the lack of treatment inrfar confessions, the lack of dissent or
heresy that needed to be addressed, and the overlap of material with the chapters on
assurance and perseverance. All of these factors assist the Divines to expound a large
doctrine with remarkably succinct brevity.

Third, the Westminster Divines were concerned to apply predestination
soteriologically. That is evident already in WCF lll:vi where the first reference to
adoption is made in conjunction with predest
in Adam, ae redeemed by Christ; are effectually called unto faith in Christ by His Spirit
working in due season; are justifietiopted sanctified, and kept by His power through
faith unto salvation. Neither are there any other redeemed by Christ, effectuatly calle
justified,adopteds ancti fi ed, and saved, but the el ect
assembly stressed that adoption originates a
SC 34 and WCF I11:v), and invedimMetlte bei ng nt a
numbero of the elect (SC 34,; LC 74). Tim Tru

1C



Westminster commissioners were as concerned as Calvin to apply predestination
soteriologically, there is little purpose in driving a wedge between Calvin andehe la
Calvinistso on th¥s issue, as is often done.
Fourth, union with Christ is inseparable from adoption. The sonship we receive is
Christbés in the first place. Adoption transpg
the adopted fihbpove HhempameepSpirit of His Sc
WCEF XII). Justification, adoption, and sanctification all flow from union with Christ (LC
69). Contrary to what some scholars have suggested, the Westminster Divines were as
concerned as Calvintonrmt ai n t hat Ato be adopted is to b
SonsHip.o
Fifth, the Westminster Divines harmonized the forensic and familial elements of
adoption. They spoke of both the judicial pronouncement of adoption (LC 74; WCF
Vill.v, XIl) andthead opt i ve experience of sonship, refe
privilegeso of adoption (LC 74; WCF XI1). Th
also, where forensic and familial aspects are united in stating that though the justified
Aican fnaelvlerfrom the state of justification, vy
fatherlydi spl easureo (WCF Xl :v, emphasis added).
by its forensic aspects; rather, the forensic aspects imply an ensuing famibél life
sonship that manifests itself in the visible
family of God®d (WCF XXV:ii).
Finally, the Westminster Divines emphasize that adoption is an act of free grace
(SC 34, LC 74, WCEF XIlI). In adoption, the unlovalsinner is freely loved by God and
taken into the divine family. Thomas Watson
out of the bowels of free grace; all by nature are strangers, therefore have no right to
sonship, only God is pleased to adopt @m&l not another, to make one a vessel of glory,
another a vessel of wrath. The adopted heir may cry out, "Lord, how is it, that thou wilt

show thyself to me, and not unto the worl d?o

The transforming power of adoption

When we are born again, Gddlives us from Satands enslaving f

astounding grace, transfers wus to the Father

11



intoHisfamilyy, transferred Afrom a state of sin anoc

[ and] di gni t yltwerewuch foresGed toNake asctoah af dust and make it a

star; it is more for God to take*a piece of
Adoption in the time othe apostledohn usually took place in adolescence or

adulthood, not infancy. Under R@an law, adoption was a legal act by which a man

chose someone outside of the family to be an heir to his inheritance. Likewise, believers

become children of God through the gracious act of God the Father who chooses them to

be His heirs and joint heirs thi Christ.
William Ames says there are four differences between human and divine

adoption:

- Human adoption relates to a person, who, as a stranger, has no right to the inheritance except

through adoption. But believers, though by natural birth theg mawight to the inheritance of

life, are given it because of rebirth, faith, and justification.

- Human adoption is only an outward designation and bestowal of external things. But divine

adoption is so real a relationship that it is based on an inwéimhand the communications of a

new inner life.

- Human adoption was introduced when there were no, or too few, natural sons. But divine

adoption is not from any want but from abundant goodness, whereby a likeness of a natural son

and mystical union igiven to the adopted sons.

- The human adoption is ordained so that the son may succeed the father in the inheritance. But

divine adoption is not ordained for succession, but for participation in the inheritance assigned.

Both the Father and his fiesegptten Son live forever and this admits no succesSion.

How astonishingtisthat unl i ke peopleds heirs who dor
their friendswe as Gododés adopted children share the
G o d 0 s-begotten $onThe Ruritans reveled invhat Christ prays in John 223
Mand hast |love thedolThds tltboe Hasstt hleo wesd eme.e
fatherhood. It shows us how far God is willing to gegooncile us to Himself.

How great is the love the Father has $&véid on us that we should be called
children of God1 John 3:19 we who deservelis judgment, dethronddim from our
lives, spurnedis love, and defietflis laws. Here, surely, is the great assurance of the
child of God, that God the Father loved him wihenwas bound for helHow wonderful
istheassurance of the Fatherdéds words: il have |
31:3).

Love and communion with God lie at the heart of adoption, according to John
Owen. Owen listed five elements of adoptiaich Sinclair Ferguson summarizes as

foll ows: A(l1) that the person first belongs

12



which he has no right to belong; (3) that there is an authoritative legal translation from

one family to another; (4) thadté¢ adopted person is freed from all the legal obligations of

the family from which he came; and (5) that by virtue of his translation he is invested

with all the rights, priviPeges, and advant a
The Puritans emphasize thdtthe members of the Trinity are involved in our

adoption.Stephen Marshall summarizes it this wAgoption is the gracious act of God

the Father whereblyle chooses us, calls usHamself, and gives us the privileges and

blessings of beinglis children. God tbé Son earned those blessings for us thradigh

propitiatory death and sacrifice, by which we become children of God (1 Johnahii0)

applies them to us as Elder Broth&nd the Holy Spirit changes us from children of

wrath, which we are by nature, inthildren of God by means of regenerafianites us

to Christ; works in us a fisuitable dispositi

sonship as the Spirit of adoption, witnessing with our spirits that we are the sons of God.

In that witnessing, thei r it shows us Goddéds work of grace

al so Acarries our hearts to God, *3nd testifi

Pastoral advice in promoting adoption

As pastors, the Puritans distinguished people in four ways egtrd to adoption.

-First, some are visibly adopted into Godods
Their adoption, says Thomas Shepard, is fAext

outward covenant and dispensation to be his sons, andthds t he Jews were Go

born,6 (Ex. iv. 22,) and unto them did "~ belo
their children were accounted "~ sonsd as well
xvi. 20, 21;) but many fall from thisadoptn , as t K% Jews did. o

Today, this visible adoption applies to the New Testament church. Many have
professed the gospel as members of the church, but do not know its power. Not being
born again, they do not possess the Spirit of adoption. Thatismptalepe | 6 s f aul t ,
their own. Manton writes, AThey are stranger

they | ive, by their own negligence and folly

13



continues, but they woul d tisadadyeuttheytar@r ve t han

e
lazy, o hé& concludes.
Such people are Aunder a visible administ
often gives them ficommon gifts which he give
the mysteries of godliness; abilitiesuiferance and speech about spiritual and heavenly
things; some affection also to them, call ed
and the powers of the world to come, 0 Heb. v
superficial Christianity, they ac k fit he real Chri%tianity with
Mi ni sters must warn such people of the da
family inwardly while they appear to be memb
sinners to repent and believeinChashd t rust Godds mercy for ad

says, fAArt thou an alien? O never ®rest till

-Second, some professing members of the chur
is, those who are undertheHy Spi ri tds power to convict of
liberty in Christ. Some Puritaésthough by no means éllunderstand this to mean what

is at times called fAa preparatory work of gr

this approach more sdactly; his key thoughts form an apt summary:

(1) The preparatory work of conversion is usually carried on in the soul by legal fears and terrors.
(2) This legal fear is slavish, and engenders bondage.

(3) This slavish fear is wrought in the soul by thpériEof God, though it be slavish.

(4) When the soul is prepared for the work of grace by the work of conviction, when it is prepared
for comfort by the work of humiliation, the same Spirit, that was before a Spirit of bondage,
becomes now a Spirit of aption.

(5) To whom the Spirit hath once been a Spirit of adoption, it never more becomes to them a Spirit
of bondage and fear.

(6) A reverential, filial fear of God, may and ought to possess our souls, while the Spirit of God,
who is a spirit of adoptioris, by the clearest evidences, actually witnessing our sonship'io us.

Pastorally, the Puritans advised those who were under the Spirit of bondage of
their danger, their invitation, and their encouragement. Their danger is that they will
perish if theydo not take refuge to Christ with penitent faith and come to know the Spirit
of adoption. Their invitation is to come to Christ immediately, confessing thed sils®
the sin of lacking childlike fear. They must ask the Spirit to drive them out of #ikir s
confidence and cause them to storm the mercy seat. And their encouragement is,

according to Simon Ford, that God will not keep His elect indefinitely in bondage for

14



several reasons: religion would become uncomfortable and unappealing, people would
faint under their burden of sin, and they would develop hard thoughts of God. God will
lead those under bondage into liberty to show that it is not in vain to serve Him; He wants

to wean His own from this world, and He wants to commune often with them.

- Third, some sincere children of God have, at best, a weak sense of their own sonship.
Objectively, all Gododés children are equally
Mant on says, AnAll Goddés children hame the sp
the sense and feeling of it. They have the spirit of comfort, though not the comfort of
i t . é& Th e rlike inclimatian and hmipresdion left upon them, though they know it
not, [and] own it not.o Chri stns,thaugh t he Spiri
having the whole Spirit, enjoy Him and His work in different degrees. Christians are not
all of the same size and growtoreoverMa nt on concl udes, fAiSome do
their privileges than others do; now they cannot rationally expect theabe richest
fruits of this gift, and to be enabled and enlarged by the Spirit, who do not give such
ready entertainment and obedience to his motions, as the more serious and fruitful
Christi®an doth.o

Manton then explains the difference between thesplpavho have a weak sense
of sonship and those who are still under the Spirit of bondage. The weak ones have a
child-like inclination to God, though they lack chili¢¢ée familiarity and boldness. They
have a childike reverence for God as Father (1 Ret7) though they lack a chilike
confidence in Him as their Father. They haveaehiidk e dependence on God
offers of grace, but are not persuaded of the sincerity of their particular claim. They have
a childlike love to God, though they le@ssurance of His paternal love to them. They
possess the chillike adherence of faith without the mature full assurance of faith. Unlike
those under the Spirit of bondage who seek God out of a mercenary spirit, these seek Him
from a childlike spirit.*®

Manton gives four counsels to assist the weak in faith in being able to call God

their Father: First, Adi sclaim when you cann
on your Afatherlesso condition, wusdfindg such t
mercy. o Second, fAown God in the humbling way
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son, confessing your unworthiness, or like Paul, as the chief of sinners. Come to Him as

your FatheiCreator if you cannot come to Him as your FatBavior. Thirdji c a | | hi m
Father in wish.o If you cannot <call Hi m Fath
pray ourselves into this relation, and groan after it, that we may have a clearer sense that

God is our Father in ChristCbrhetcdasagel 6. SF
Christbés name means so much in heaven, #fAif vy
come to him as the God and Father of our Lord Jesus Christ (Eph. 3:14). Let Christ bring

you into Goddos presence. [Hus Takshinwalohglwithn g t o c h
you in your arms. Go to God in Christds name

given t’o you. o060

- Finally, many believers experience the joy of knowing that they are sons and daughters

of God. That knowledge is groundedobjectivetrutd ul t i mat el y, i n Godoés
Godds will is the foundation in this buildin
according to the good pleasure of his willod
bloody atonement: Christas fimade of a woman, made under
receive the adopt i5p @hrisbgurchaded theddoptiontof HisGal . 4 : 4
brothers and sisters by His obedience and satisfaction. He also sends out His ministers, as
Bost on s aynsthe offet obadgption unto them, that whosoever of them will

| eave their fatherodés house and people [i.e.,
the family of heaven. 0 Satan rages against t
God sends hiSpirit, which opens their ears, awakens their conscience, and rouses them

so, that they can no®Thaeg®pidorilti vehevii thpplti as
satisfying atonement in regeneration, which immediately enters the believer, by faith, into

thest atus of adoption: ATo as many as receive
the sons of God, even to them that believe on his name: which were born, not of blood,

nor of the will of the fl esh, -mBpgtFromthe t he wi I
moment of regeneration and faith, the believer is spiritually united with Christ as part of

the Son of Godds body and is thus judged by
(Eph. 1:23°Wi | | ar d s Thouglweiwere appointéd to it [adimm] from

Eternity, yetiis conferred upon us in Believing
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The believer may also subjectively realiz
nature be theertitude objectibeforecertitude subjectifor | can never be sure of a thing
bef or e téstrord. ¥ear®mawytranspire, he goes on to say, before the believer who
is adopted by God mdgnowhe is adopted. In fact, since the subjective consciousness of
adoption is not essential to eternal life, Ford concludegiissiblé® not normativé
thata bel i ever fAimay go to heaven without that
confidence to addresse? himself to God as his
The Puritans believed that all God did outside of the Christian for his salvation
has its counterpart within hinThe Christ who merited salvation for His elect also applies
it to them. This He does by means what John
Aspeakes the word of trueth to the heart, o c
heardandreceide, 0 and adds fAhis spirit: and by the
and eternall |l ife, mo¥t certain and sure to
Most Puritans were fond of calling this the witnessing testimony of the Holy
Spirit, which they usually identified with the meciousness of the sealing of the Spirit
and assurance of faith. The Westminster Conf
the Spirit of adoption witnessing with our s
(XVIITI:ii). Samuels Wethesdefignens ntilse rgpiasi M@
Spirit doth that towards the clearing up unto a soule of its Adoption, that a witnes doth
amongst men for the decision and déterminati
The Puritans varied in theirinterpe t at i on of how the Spirité
testimony was experienced by the child of Gd8ome, such as Jeremiah Burroughs,
Anthony Burgess, and George Gillespie, emphasize that the witnessing testimony of the
Holy Spirit coincides with assurance gleanedhfrimward evidences of grace, which the
Puritans also called the marks or fruits of grfcBh ey bel i eve t hat the Srg
refers exclusively to His activity of wunitin
Spiritodés wit nes hildoh@ot. Adcdrding tG tinat viesvithe avitness f  a
the Holy Spirit conjoinsvitht he wi t ness of the believerds sp
the Spirit of adoption) and 8:16 (the Spirit
conscience) are thesynonymous/ Thus, when the Spirités witne

the believerds conscience unitedly confirm t
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of grace to some degree, the believer, assu
Fat HGak £6)®
Thomas Manton describes the Spiritbs wit

(1) The Spirit lays down marks [of grace] in scripture.

r

N

(2) He worketh such graces as are peculiar to God

the favaur of God.

(3) He helpeth us to feel and discover those acts in ourselves.

(4) The Spirit helps us to compare them with the rule [of Scripture], and accordingly to judge of
their sincerity.

(5) The Spirit helps us to conclude rightly of our estate.

(6) Heenlivens and heightens our apprehensions in all these particulars, and so fills us with
comfort, and raiseth our joy upon the feeling of the sense of the favour of God; for all this is the
fruit of his operation?

Other Puritans, such as Samuel P&tmuel Rutherford, William Twisse, Henry
Scudder, Herman Witsius, Thomas Cole, and Cotton Mather, concur with much of what
has been said thus far, but feel that all this is included in the previous expression in WCF
XVIIL:ii, which refers to assurance adhed through the inward evidences of grace. They
believe that the witnessing testimony of the Spirit involves something more; the witness
of the Spirit described in Romans 8:15 contains something distinct from that of verse
16 They distinguish the Sptrié s  wititnhees sbel i ever 6s spirit fr
tot he believerodés spirit by direct applicatio
the former worksthesef onsci ous lamnai chi bd, ofi God, 6 and

freedomtoapproacBod as Father. The | atter involves

0

N

behal f of Youahree Faa tchheirl,d Aiof God, 6 and thus app

familiarity of a child, c¢crying out, AnAbba,
sonship pronoured f r o m GbHerdnan Wisius shys that this comes with such

power , Ai mmedi ately assuring Godés beloved
they were carried up to the third heavens,

mo u t*?Cottdon Mathe distinguishes these two grounds of assurance this way:

There is arestimonyof the Holy SPIRIT unto oufdoption,which comes as Blighty Light,more
Directly breaking in upon our Minds, to assure us, that we are indedditptedof GOD. There
is aDiscursive Assuranaef our Blessedness; which is drawn from kerksandSignsof a Soul
becomeamabi t ati on of .Gmddhentheriscadnolathitee ASsurancef it; In
which the Holy SPIRIT, more Immediately, and most Irresistibly, witd a Mighty Light,bears
in upon the Mind of the Beleever a powerful perswasion of it, That h€lslé.of GOD, and his
GOD andFatherwill one day bring him tdnherit all things.The Soul of the Beleever is now
wonderfully moved and melted and ovewered with such Thoughts as theG&D is my Father,
CHRIST is my Saviour, and | have an Inheritance in the Heavens reserved®br me.
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However the Puritans may have varied here, they all agree that the Spirit is
essential in every aspect of adoptionansils ur ance, and that the Spi
always tied to, and may never contradict, the Word of Gathey knew that without
Word and Spirit at work, all spiritual experience is counterfeit and can easily degenerate
into a host of errors, such as uplial mysticism, excessive emotionalism, introspective
bondage, or barren antinomianism.
The mature child of God, therefore, grows in the consciousness of his adoption
and assurance through Word and Spirit. That growth has some ups and downs, however.
S mon Ford says, AOf those that have this as
or none keep iat all times alikeand can alike improve it on every occasion. Great
sinnes, and great troubles &c. may many times cloud, and sometimes as to tlo¢ act, b
out the evidence of their Adoption. ThDgavid wanted this SpiritPsal.51.11.12. A child
having offended, may scarce dare call Fat her
Manton puts it succinctly: fAThettwor kman t
the buyer. First he [the Spirit] sanctifieth, and then he certifieth; sometimes we overlook
our evidences through the darkness and confu
that the Spirit fAhel peth ulse nitn werliyt yt oo fs eger
The Spirit helps us conclude with boldness, comfort, and joy from the evidences of our
lives that we are adopted sons or daughters of God. This comfort enables us to pray and
embrace Godo6s pr BThoss divine promistalwdys rengaith then .
primary ground of the assurance of our adopt
promises of our adoptioand grants us grace to apply them to oursél(es.
Such believers are advised by the Puritans to hold fast their professjoontm
the grace and knowledge of Jesus Christ, to
and to lead lives of service to God and man. In short, as adopted children they should

daily engage in the responsibilities and duties expounded below.

The marks of adoption
The Puritans gave clear marks for wus to dete
Satanbdés. They b ekamieaton s unddrtaken biblibadlynthedHely f

Spirit often uses it as a positive transforming power in the liv&s®fd 6 s chi | dr en.
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William Perkins provides six marks that n

- An earnest and heartie desire in all things to further the glorie of God.

- A care and readiness to resigne our selues in subjection to God, to bee ruled dog liadv
spirit, in thought, word, and deede.

- A sincere endeauor to do his will in all things with cheerfulnesse, making conscience of
euerything we know to be euill.

- Vpright walking in a mans lawfull calling, and yet still by faith to relie vpon Gadsigence,
being well pleased with Gods sending whatsoeuer it is.

- Euery day to humble a mans selfe before God for his offences, seeking his fauour in Christ
vnfainedly, and so daily renuing his faith & repentance.

- A continual combate between the flesstd the spirt, corruption haling and drawing one way,
and grace resisting the same & drawing another$vay.

Roger Drake offers these marks: a spirit of faith and dependency (2 Cor. 4:13); a spirit of
prayer (Acts 9:11); a spirit of evidence (Rom. 8:16&pait of liberty (2 Cor. 3:17); a
spirit of waiting (Rom. 8:23); and a spirit of love (1 John 5%2).
Cotton Mather says that we belong to God?ad
answer that our only trust for salvation lies in Jesus Christ and His atoood) bhat we
are effectually called by the Spirit, and that we exercise vital piety, which consists of
fearing God, giving glory to Him, and loving our neighBbStephen Marshall said we
must answer questions | ike t goawenteydutes t he HO
Christ? Doth the Holy Ghost work a Childs heart in you? Can you honor God, and
reverence him, and turn to him? And can you walk before God as obedient Children, at

|l east in the constant*bent and tenure of you

Transformed relationships in adoption
The consciousness of personal adoption into
believer. The Puritans would agree with Pack

though® the normative category, if you lifea t e v e r*§veny @latiorishipdn the

believeroés | ife is transformed by it.

Christ Himself is the best pHisoupidue of t hi s
filial relations hi p wi t h t he Father contr oilll esde eakl In oaf
mineownwil , but the will of nidohnE20)tilefr Iwhd oc hn ohta tt
works of my Father, believe me not, o0 Jesus s
sent me, even so s e nlt#tewikeurgesHisidisqplestdlet thedr0 : 2 1) . J

thoughts and lives be controlled by the conviction that Godwstheir Father and they
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areHis children and that He knows all their needs (M&tB2).The child of God is to
pray and tdive his whole life in relation to his Fatheemembering that éhFather has
promised each child His kingdom.

John Cotton makes plain in expounding 1 John 3tHeasignificance of adoption

affects the followingelationships

1. Our relationship to Godl John 3:1a)cod 6 s adopted bkelonlyy dren | eart
place inthe universe where true security can be found is in the household of the
heavenly Fathedesus taughtis disciples this truth in many wayde urgedhemto
think about Godds fatherly | ove:idblyf cyoempar i
then, beig evil, know how to give good gifts to your children, how much more shall
your Father which is in heaveMatgdll)e good t

The comparison is between tineperfectfatherhood of earthly fathers, who are

evil (i.e., theyhave fallen natures and show flg¥ialures and sins) and theerfect
fathernoodof God Godo6s f at h edespite oudshartsomihgs that| e s s
incline us to confess what Cotton says, i S
find much pride in myeart, and much rebellion and corruption in my spirit. Surely if
| were born of Christ, | should be like him. But what says St. John here? We are the
sons of God even now, though there is much unbelief in our hearts, and much
weakness and many corruptions t h i"¥Despi® alldhis, Jesus will show us that

our heavenl iexpaadiva and gbosoud beyenel imagination.

2. Our relationshiptotheworldl he bel i ever 6s adoption by God
his relationship to the world. First JoB3:1b tells us that this relationship is a troubled
one: ATherefore the world knoweth us not,
hand, the believer shares with Jesus the unspeakable love of the Father, but on the
other hand, he shares with Jesus thdilitgsestrangement, and even hatred of the
world.
This reaction of the worldisnee vi dence of the believero6s
family, for the world did not know Jesus eithrjd came untdis own anchis own
receivechimnoto ( J o h iHe wagn thd worldHe createdbut the world knew
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Him not. The world did not recognizéim as the Son of Goditimately, it crucified

Hm.Ail f God saw it meet that his Son shoul d
of such a bitter wrdrtteisonCoaft o®dgd &id ewr aitsh ,nto t
to heaven and partake of those heavenly mansions which Christ has prepared for us,

without also drinking of the same cup that he drank of. Let us account ourselves

happy that God will so esteem us asto make iss $ons. o

. Our relationship to the futur&Ve cherish a great hopg.o hn goesltdoth t o say,

not yet appear what we shall be: but we know that, when he shall appear, we shall be

|l i ke him; for we shall see hom &edbés adop(

family are great, for His children will receive a glorious inheritance. They cannot

even imagine the extent of that inheritarGed keeps that hidden, says Cotton, so

that they may (1) be like their suffering Head, (2) have their f&ifh i exercise and

be watchful, and (3) be tolerated to some

allow them to be perfectly holy in this world, the men of the world would not allow

them to |live amongthem |long (Deut. 7:22).
If our presentprivlegs as Goddés adopted children are

cannot grasp them, our future prospects are so glorious that even wefaliyinot

grasp them. As 1 Corinthians 2:9 says, fnEy

entered into the heart of mahe things which God hath prepared for them that love

him. 0 Because God HisadaptedchilBrant wedave aafulld we ar e

inheritance awaiting us. The best is yet to be. Today we experience great blessings,

despite our infirmities and sinlsut one day we shall be in glory, free from sin and

living in perfect communion with God. Our heavenly Father keeps the best surprises

for His children until the end, whetie shall turn all their sorrow into joy.

. Our relationship to ourselve3he childrerof the heavenly Fathembrace k& will

and purpose for them. Every adopted child of God also knows that holiness is an

i mportant part of Godds pur pistdobn3f3or hi s ha
s a yBvery nian that hath this hope in him purifié®th ms e | f | even as he i

Cotton draws this doctrine from this text:

22



be made | i ke him at his appearing. o0 That h
expectation of all those promises in Christ which byhfaitwe bel i eve t o bel o
God gives this hope through the means of ¢
hurried up an® down the world. o

So we are to purify ourselves dailysing Christ as our patter@olossians 3 tells
usthatholiness meangutting off everything that is dishonoring to our Father, who
has | oved us, and the Savior, who has died
kindness, humbleness of mind, meekness, an
ourselvesinvolveB t he wvamaoloe smys Cwhhatwedowitionrc| udi ng
minds,affections, will,thoughts, tongue, eyes, hands, disappointments, injuries, and
enemies. Purifying ourselves involves loving all that the Father loves and hating all
that the Father hates. From thememnt of conversion to the time we take our final
breath, we have one pursuit: to purify ourselves before our Father in order to be more
like Christ.

. Our relationship to thehurch as théamily of GodAs Gododés adopted sons
daughters, we have beempéd in a great familyf we rightly understand th, our
attitude toward our brothers and sisterthimfamily of Godwill be profoundly
affected { John3:14i 18). We have not been adopted to live apart from that family
but to live withinits neaworkof r el ati onshi ps. Godds purpose
to create a family in whic&hrist will be glorified as the firstborn among many
brethrenHe wants the love that exists between the Father and the Son and the Holy
Spirit to be extended through thevéobetween brothers and sisters in ChAst.
Cotton says, AThe sons of God ought to be
1,2,5; 1 Pet™ 2:121; Phil. 4:1).09
The way we behave toward other Christians proves whether or not we are adopted
children of G&d (3:14 15). We are to love fellow adoptees of God, Cotton says,
because of (1) AGodds singular | ove to the
truth that is in every’ Christian believer
Those who have experienced much love fieim cannot help but love otheras
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Cotton concludes, fiThe | ack of | ove to any

state of damnation, or i®%h an unregenerate

Privilegesand benefitsof adoption
The Puritans spend more time expoundifat are variously called the privileges,
liberties, benefits, blessings, or rights of adoption than any other aspect of adoption. This
is also evident in the Westminster Confession of Faith (XIl) and Larger Catechism (Q.
74), where more than half of theaterial on adoption is devoted to a listing of these
Al i berties and privileges, 06 each of which th
power and comfort in the |ives of Godés chil
The overarching privilege can best be summarizdeaship.Godd s adopt ed
children are all royal heirs apparent aneheirs with Christ (Rom. 8:2¢ 7) . A Men may
have many children yet but one is an heir, o
God ar @Hbebiewso1l2: 23-boahbshehem. Afirst
The Puitans make much of joirtteirship with Christ. As ctieirs with Christ,
believers share in Christds kingship, and th
their inheritance. Believers are made kings of the Father in His spiritual kingdom in three
resect s, writes Thomas Granger. nl. Because t
enemies, Sinne, Satan, the World, Death, Hell. 2. They are partakers of the kingdome of
Christ and of saluation; for wee haue receiued of Christ grace for grace, and glorie for

glorie. 3. They haue interest, dd&minion, and
Witsius stresses that this fAall thingso incl
worl d, 0o which was given to but | ost by Adam
(Rom. 4:13), and repurchased by Christ dfor
now all things, both pr e3$Uttimatelyaseliversaze c ome, ar

lords and possessors of all things, because they belong to Christ who belGogs(10
Cor. 3:2123)%

Nothing in this world can match the inheritance of believers. It knows no
corruption(1 Pet. .49 not fAby outward principles, as fir
principles, as sin and ot h#8).thmsnmot s whi ch de

successionThe heavenly Father and His children always live out of the same inheritance,
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so believersd inheritance is as unchangeabl e

nodivision.Every heir enjoys the whole inheritansej nce God i s both Ai nf |
indivisible.od AGod gives His all, not hal f |
21:7)%

Specific blessings that accrue for us as believers from His divine inheritance and
spiritual adoption include the most wondernbulvileges one could ever imagine, both in
this world and in the world to come. Here is a summary of them, drawn from the

Puritans:

- Our Father cuts us off from the family to which we naturally belong in Adam as

children of wrath and of the devil, amtrafts us into His own family to make us

members of the covenant family of God. fAAdop
estate, into a Happy estate, 0 writes Thomas
h i AfBwnature, Stephen Marshallsays,ave e A Chi | dr en BElialwr at h, C
Children of oldAdam,Children of Sin and Death, we are cut off from that Family, no

|l onger to reckoned of it, [or of its] Bondag
Ataken i nto Gods [DFaaungihltye rass, htihsatSoinss, éanhde hat
perpetually foreverd to us, so that¥ this fan

- Our Father gives us freedom to call on Him by His Fatfaene and gives us a new

name, which serves as our guaesntdf admission to the house of God as sons and

daughters of God (Rev. 2:17; 3:12). We are a peculiar p@dple i s peopl e, call e
nameo (2 Chron. 7:14). That means, says Thon
laid aside. [We] are no more callehildren of the devil, but the sons and daughters of

Godo (Heb. 12:5). John Cotton goes a step fu
Adoption:i [ We ] have this white Stone, that is Ab:
written, that is, Adoptin: and if we be of a meek, humble, innocent, frame of mind, we

have t hi%Bythe Spiritofatoption, we have access to God as a reconciled

Father through Christ. We have |iberty to ca
thousand r@d)f’l dso (Je
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- Our Father gifts us with the Spirit of adoption. Believers are, by grace, partakers of the
Holy Spirit. This Spirit, Burroughs tells us, enlightens our mind, sanctifies our heart,
makes Godos wisdom and wi | ffe yes)workstheteotireus, gui
work of salvation in us and seals it to us unto the day of redemption (Eph®%:30).

Willard writes that the Spirit Aratifies
our title to all the Promises irreversible. As such a Siatgives his testimony in us, to

ratify all our evidences, and ully assure u

- Our Father grants us likeness to Himself and His Son. The Father imparts to His

children a filial heart and disposition that resemble Hmow Roger Dr ake writ e:

Goddés adopted children bear their Fatheros i
8:18). They are | i ke God, i-45 RbonB29nHels s [ and]
2:7; 1 John 3:8).%?

Thomas Cole writes similarlyfm a Chri st ol ogi cal perspect.i

in them all,Gal. 4.19. As Christ is, so are they, each one resembles the children of a
King, Judg. 8.18They will be exactly like Christ as the Resurrecti®sal.17.15.They
were from Eternity predestited unto thisR o m. & Anthény Burgess reminds us

that this includes the privilege of being fn
(Phil. 1:29)*

-Our Father especially strengthens our faith
we are adopted, 0 writes Thomas Watson, At hen
the promises are childrends bread. 0o They are

which some herb is found to cure every ailnf@@@r, as William Spurstowe put it, Gods

promises are like a bag full of coins that God unties and pours out at the feet of His

adopted children, sd&ying, fTake what you wil
Concerning prayer, we are given limitless access to our heavenly Father. Children

have the right of access to theittier, no matter how busy or important ki even if he

is president of the nation. So, in the New Testament, adopted sons are encouraged to

come boldly to the throne of grace through the -Gwh Savior at any time to find grace
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and mercy to help in timef oeed (Heb. 4:14.6), notwithstanding the exaltedness of
their God.

The Spirit teaches us that the Father in heaven is more pleased to see His adopted
children come through the door of prayer into His thrmyem than we are pleased to see
our children ome through the door into our living room. Willard writes that the Spirit
Aenlivenso the faith of believers, enabling
relation, and upon the claim, believingly to plead with him for the acceptance of their
persons, the audience of their Prayers, the granting of their requests, and supplying of all
their wantso® (Rom. 8:15).

+Our Father corrects and chastens us for our
every son whom he r ehastisemeats ihvolveg ditepinethdt2 : 6 ) . Al
comes from our Fatherdés hand and works toget
89:3233; Rom.8:28,3® 7; 2 Cor . 12:7). Our sufferings e
instruction in hPeracamilyadodwpiutes i OwemAl |
hel ps toward heaven. o0 They contribute to the
reproach and injury dot HWefeolishlyattdnlthav@idght t o t
chastens us to destroy us, but 1 Corinthn's 11: 32 teaches us, A We a
Lord, that we should nof be condemned with t

Godds chastenings are badges of eur sonsh
11). They are meant only f or isheoechastiesemment s i n t h
in heaven, nor in hell. Not in heaven, because there is no sin; not in hell, because there is

no amen®ment. o

- Our Father comforts us with His love and pity, and moves us to rejoice in intimate

communion with Him and His Son (Rom. 5:8)e does that in several ways, as Willard

notes: fANHe applies the precious promises to
communicates unto them the sips and foretasts of glory, [and] fills them with inward

j oyes and % Ted Fateesommendssnd@ncourages us even for the smallest

act of obedienct’ He comforts us in accord with the afflictions He has measured out for

usio4
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How precious then is the love of the heavenly Father toward His children!
Jeremiah Bur r ou gisthe infinite gloeas firsbe®g embracehtioem
with an entire fatherly love. All the love that ever was in any parents towards children, is
but as one drop of the infinite ocean of fatherly love that there is in God unto his

peop¥e. o

- Our Father tiers us spiritual, Christian liberty as His sons and daughters (John 8:36).
This liberty releases us from bondage (Gal. 4:7). It delivers us from the slavish
subjection, the servile pedagogy, the condemning power, the intolerable yoke, and the
thunderingcurses of the law as a covenant of works (Gal. 3:13), though not from the
| awds r e g ui®weaarema depemders upon our obedience to the law for our
justification and happiness (Rom. 3:28), but as sons 06 Gmd mercenari€s we obey
the | sveras cie’of [ ove. o

Christian liberty delivers us from the impugning, condemning, and reigning
power of sin (2 Cor. 5:29; Rom. 8:1; 6:12), making possible the enjoyment of peace with
God as His children. But that liberty must not be abused. As Cole writesT i s a
dangerous thing to speak too freely of Christian Liberty, because many under that
pretence, allow themselves in very unwarrantable courses, running into excess, laying
aside all Moderation'®

Spiritual liberty delivers us from the world and & powerful temptations,
persecutions, and threatenings (1 John 5:4). It delivers us from the bondage of Satan,
from hypocrisy and anxiety, and from the traditions of men, so that we may freely bind
ourselves to the teaching of God. It grants us libertywéotransparently before God, to
serve and love God and His ways with heart, mind, and strength (Ps. 18:1), so that we
gladly take His yoke upon us and serve Him with filial obedience each day (1 Pet. 1:14),

confessing, AThi $®°is my Fatheroés world. o

- Our Father preserves us and keeps us from falling (Ps.-92;11L Pet. 1:5). He restores
us from every backsliding way, recovering and humbling us, always preventing our
hypocrisy'"'°Samuel Wil lard says, fAGods Soas in thi

tripping, and stumbling, and falling, and so weak that they could never get up again but
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for him: but by reasons of his hand that is upon them, his everlasting Arm that is under
t he'M. o

- Our Father provides everything that we need as His childrém pbysically and
spiritually (Ps. 34:10; Matt. 6:333), and will protect us from all harm. He will defend us
from our enemia® Satan, the world, and our own flésland right our wronged cause.
He will assist and strengthen us, always lending us a helpimdj o carry us through
every difficulty and temptation (2 Tim. 4:17). We may safely leave everything in His

fatherly hands, knowing that He will never leave us nor forsake us (Heb6)L3Ne are

chil dren under our Fat hddetd9d)fostheeentirey bfournspect i

earthly pilgrimage, fisealed to the day of
be beyond all danger (Rev. 21:253.

- Our Father gives His angels, as ministering spirits, to serve us for good (Ps. 34:7; Heb.

re

1:14**They guard us and watch for us. Willard

and defend us from evil and watch for our
about [believers]Psal.34.1, they bring down messages of peace from heaven, even
answers of their Praye®an. 9.23, strengthen and confirm them in their secret conflicts,
Luk.22.43 and when they come to die, they are a convoy to carry their Souls home to
eternalresiuk 16422 . 9

Responsibilitiesor duties of adoption
The Purians taught that every privilege of adoption had a corresponding responsibility or
duty, each of which transforms the way believers think and live. These may be
summarized as follows:

(1) Show childlike reverencandlove for your Father in everything. Rect
habitually upon your Fatherds great gl ory
praise and thanksgiving in all thindRemember, your holy Father sees everything.

Children sometimes commit dreadful acts in the absence of their parents, batrcar

i's never absent . Afiherkis mothingBlane i sesret, bethyp | ai n s :

Father seeth itThere is no heafiride, no hearearthlynesse, but thy Father seeth it.
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There is never a time thou prayest, hearest the word, but thy Fatthewgbevhat form
of Spirit it is. Oh therefore if thou art a Son of God, thou wilt discover it in thy whole
carriage: a Son feareth the frowns of his Father; | dare not do this; my father will be
offended; and I, Whither shall | go? Thus the ApoBt¢er, If ye call him Father, pass
your sojourning here withfeat, Pet *° 1. 17 . 9o

Let childlike reverence overflow in love to your Faihex love that constrains

you to employ all the means of grace, to obey His commands, and to work for Him.

Burroughs writesiif Do al |l you do out of | ove, be not m
to do anything any further than he may be paid for it, but a child doth not so; he doth
what he doth out of love 0
(2) Submit to your Father in every providence. When He visits ydu twé rod,
dondét resist or murmur. Dono6t i mmedi ately re

God is not my Father, God deals harshly with me; if He were my Father, He would have

compassion on me; He would then deliver me from this grievous and abp#ts

sinfudbtorespeaédk thus does not befit the natur
Rather, #dAit i1is fitting for a child to be qu
indignation of the LORD, HMcaANW¥e | have sinn

Burgess says, flikddispositiony thdu ealldst saya alttidhgh | d

all | feel be bitter, yet he is a Father still. | have been an ill Child, and this makes him a

Good Father™ n chastising.?o

(3) Obey and imitate your Fathemd love His imagéearers. Strive to be like

Him, to be holy as He is holy, to be | ovin

(@]

Godo (Eph. 5:1) to show that we bear the fan

We are, then, to |l ove theiFadtalmear &vs iitmasge
Saints are living Images of the Lord, we may see in them, not only the likeness to, but the
shining reflection of his communicatted perfe
We are to | ive as God o s ncewithéachrotban havingtheut u a l I
same Father, El der Brother, and indwel i ng S
world wrangle one with another and fight; let not those that profess God to be their
Father, oh let them not in the presence of thather wrangle and fight one with another,
for certainly the Spirit of od cannot bear
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4 Resist every hindrance that keeps you

grace. Simon Fortists these hindrances:

- A secretmurmurirg frame of spirit against Gods present dispensations towards thee

- A kind of delight in complainingagainst thy self, and taking Satans part many times in bearing
false witness against thy own soul.

- An unthankful denyabf the works of Gods sanctifyy spirit in the heart.

- An unwarrantablehrusting offthose promises and comfortable truths which God in the Ministry

of the Word or otherwise brings home to our condition.

- A groundlessesurmisingof an irrecoverablenesse in our condition from suwthsuch

threatenings of Scripturas concerne us not

- Keeping Satans counsel.

- Secrettempting of Godanddependencapon such means and such menpeace andlimiting

God to such and such a time, aedolvingnot to wait on God beyond that time, rast to expect it

from any other meanes.

- A sinfull ambition of seHpreparationsfor comfort and peace: were | so much humbled, saith the
poor soul, so kindly and ingenuously affected with my sins; could | recover of this deadnesse, and
flatness of spit into any measure of livelinesse and spiritualnesse in my performances; then |
woul d believe comfort, and assurance of Godods | ov
- Giving too much way t@rejudices against Go@dnd his love, fronpresent sense and feeling.

- Slacknessandremissnesse ifoccasioned by successelessenesse of) Ordinances and Duties.

. Overscrupulousness, and scepticgliestionfulnesse?°

®) Rejoice in being in your Fatheros pres
Burgess writes, efleersSronmhisdratHer, tg havtesliscouose dbaut
him, especially %o enjoy his presence. 9

In heaven, this joy will be full; our adoption will then be perfected (Rom. 8:23).
Then we will enter into the Fatherds fApresen
ieerl astingly enjoyi ng *Ldeswaigahdldngfe thatand pr ai
children who eagerly anticipate our full inheritance, where the Triune God shall be our all

in all 1?3

Concluding applications

The classic Puritan statement on adoptn the Westminster Standards leaves much
unsaid. Tim Trumper makes a case for it being insufficiently Pauline, insufficiently
pervasive, and insufficiently redemptitéstorical*?* Though the first two of these

concerns are adequately addressed in&uliterature, the Puritans are by no means
exhaustive in their doctrine of spiritual adoption. For example, they have not adequately
addressed the centrality of sonship in biblical doctrine nor as an organizing principle for

understanding salvation alotte lines that Sinclair Ferguson suggésts.
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Nevertheless, the Puritans teach us a great deal more about spiritual adoption and
its transforming power than has been acknowledged. They teach us the importance of
fleeing from sin and pursuing a conscious sesfsour adoptiori?° They show us, as
Packer helpfully summarizes, that our adoption helps us better grasp the ministry of the
Holy Spirit, the power of gospel holiness, our own assurance of faith, the solidity of the
Christian family, and the glory of tH@hristian hopé?’

The Puritans also warn us of the danger o

familydespeci ally whil e under t-babhasrseumdedin of gr ac
your ears, sinner, o0 writes ThomasThéhoston; fh
thou art yet a child of the devil, Acts xiili
When the unbeliever objects, Boston responds

i's Godos image, unholiness t Iplainlydeithe | 6s. Thy
family tHou art of. o
As strongly as the Puritans admonish, so strongly they invite. Willard writes,
AwWhat do you think of it, who have been ofte
Will not [adoption] present him before you aseoworth the entertaining? Receive him
by a true Faith, and he will maké®you, not o
Above all, the Puritans use the truth of
needy children through powerful comforts. Thomas Hoa@hows how adoption
comforts them in the face of the sight and sense of their unworthiness, outward poverty,
the contempt of the world, infirmities, afflictions, persecutions, and daftjathen
oppressed with sin, buffeted by Satan, enticed by the warrlelarmed by fears of death,

the Puritans encourage believers to take refuge in their precious, heavenly Father, saying

with Wi llard, AAmM | not stil]l a Child? And i
(and | deserve it, nor will | refuse talemit my self patiently unto it) yet he cannot take
away his loving®kindness from me. 0

Will ard concludes: fABe always comforting
your Adoption: Draw your comforts at this tap, fetch your consolations from this relation;
be therefore often chewing upon the precious priviledges of it, and make them your
rejoicing. Let this joy oustrip the verdure of every other joy. Let this joy dispel the mists

of every sorrow, and clear up your souls in the midst of all troublesanddicul t i es 0 as
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